






are	 dangerous;	 those	 in	 philosophy	 only	 ridiculous.’1	The	warning,	































Both	 of	 these	 factors	 were	 fundamental	 to	 the	 legacy	 that	
helped	 build,	 amongst	 other	 things,	 the	 Scottish	 Enlightenment	 in	
the	 way	 it	 developed,	 factors	 influential	 for	 both	 Hume	 and	 Reid.	
The	 Reformation	 legacy	 lay	 in	 the	 problem	 that	 John	 Knox	 had	








Knox	 was	 aware	 of	 this	 and	 was	 trying	 to	 establish	 a	 form	 of	
society	 from	 new,	ab initio.	Now,	 does	 the	 solution	 lie	 in	working	
out	who	 is	 the	most	powerful	of	 the	nobles	 and	 then	 inviting	 them	
to	back	 the	 social	 system	–	 if	 not	 then	what?	For	Knox	 this	was	 a	
major	intellectual	task.	We	rarely	hear	much	of	this	side	of	him	–	what	
we	mostly	hear	about	him	is	his	lecturing	of	Mary,	Queen	of	Scots.	
The	 Knox	 we	 are	 accustomed	 to	 hear	 about	 argues	 about	 religion	
and	church	government	–	but	a	fundamental	issue	for	Knox	was	how	
to	 establish	 where	 authority	 lies	 and	 what	 the	 shape	 of	 Scotland’s	
constitution	would	be.	


















Knox	 wanted	 to	 settle	 an	 argument	 about	 where	 authority	 lay,	
about	the	division	between	State	and	Church,	between	the	King	and	
any	 parliament	 that	 arose	 –	 and	 he	 didn’t	 have	 the	 resources	 that	
were	there	in	England.	Here,	there	are	major	intellectual	differences	
in	 the	view	taken	of	society,	huge	differences.	 In	 terms	of	 the	Case	
Law	in	English	law,	the	records	of	written	individual	court	cases,	the	



































we	 live	 on	 the	 other,	which	Newton	 had	 revolutionised.	Of	 course	
there	were	others	–	Keppler,	Galileo,	and	so	on	–	who	had	played	a	
major	part	in	that,	but	Newton,	it	seemed,	had	sorted	it	out.	
It	 was	 this	 dual	 legacy	 which	 forced	 the	 philosophers	 of	 the	







about	 where	 authority	 lies	 and	 the	 difference	 between	 authority	 –	
which	has	intellectual	content	to	it	and	has	its	own	way	of	resolving	
arguments	 –	 and	 power	 which	 pays	 no	 attention	 to	 argument:	 you	
just	send	the	troops	in!	Was	it	Hitler	who	said	of	the	Pope	‘We’re	his	
battalions!’?	Get	 the	 troops	behind	you	and	 that’s	 the	way	you	sort	
things	out!	
That’s	 not	 Knox’s	 concept	 of	 society.	 The	 questions	 that	
preoccupied	 him	 formed	 the	 legacy	 passed	 on	 to	 Hume	 and	 Reid.	
I’m	 encouraged	 by	 the	 fact	 that	Norman	Kemp-Smith,	 the	 greatest	
interpreter	 of	Hume	 in	 the	 twentieth	 century,	 in	 his	 introduction	 to	
Hume’s	Dialogues	(Hume’s	major	work	on	religion)	refers	to	Hume’s	
Calvinistic	legacy.	What	he	was	referring	to	was	the	awareness	that	
Knox	 had	 that	 there	 is	 an	 eternal	world	 that	 transcends	 this	world.	
T
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Hume	was	well	aware	of	 that	–	 the	pokiness	of	 the	world	 in	which	
we	live	now,	its	frailties	and	its	failures.	He	was	also	well	aware	that	
if	there	is	a	God	He	has	to	be	a	transcendent	God,	a	God	who	is	not	
simply	 an	 extension	 of	 the	 natural	 world.	 This	 problem	 runs	 right	





Unless	 you	 could	 argue	 your	 corner	 you	would	 be	 nowhere	 in	 the	
major	political	 and	moral	 issues	of	 the	day.	You	couldn’t,	 after	 all,	









typically	 Scottish	 characteristic	 –	 argumentativeness.	This	 certainly	
goes	back	to	that	period.	Unless	you	could	argue	you	were	not	able	












These	days,	 I	dare	 say,	 it	would	probably	be	 ‘a	 science	of	persons’	
rather	 than	 ‘a	 science	 of	man’,	 but	 in	 other	words,	Hume	 seeks	 to	
understand	what	human	beings	are	like	in	a	way	that	is	comparable	
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to	Newton’s	 establishment	 of	what	 the	 natural	world	 is	 like.	 If	we	

















societies.	 These	 clubs	 and	 societies	 published	 journals	 and	 papers,	





lived,	 they	had	all	understood	 that	 the	 idea	of	observing	nature	and	





had	attended	church	 in	 the	city	because	 it	was	All	Saints	Day.	The	
pagans	had	all	gone	into	the	countryside	to	have	picnics,	wassailing	
and	wine	 and	 rounds	of	 cheese.	An	 intellectual	problem	arose	here	
because	of	 the	scale	of	 the	suffering.	That	single	event	 transformed	

















of	whom	at	 this	 time	engaged	 in	 this	minute	observation	of	nature.	
By	 1755,	 the	 year	 of	 the	 earthquake,	 there	 was	 a	 well-established	
observational	network,	evidence	that	the	scientific	way	of	looking	at	
things	was	 established	 in	 the	 community.	This	wasn’t	 two	 or	 three	





on	 those	 observations	 which	 were	 followed	 by	 experiments.	Apart	
from	observation	of	earthquakes	there	were	lots	of	experiments,	and	

















Creator	 and	 creation	 and	 he	 was	 not	 prepared	 to	 accept	 (and	 he	
and	Reid	differed	here)	 that	 just	by	 looking	at	 the	world	one	could	
infer	what	God	was	like	by	analogy.	Of	course,	many	in	the	Roman	
Catholic	tradition,	Aquinas	and	many	others,	accepted	the	theory	of	
what	we	 call	 analogy.	 Indeed	Bishop	Butler,	 in	Hume’s	 own	 time,	






Hume	 did	 not	 accept	 these	 analogies	 because	 he	wanted	 to	 lay	




a	whole	 historical	 tradition	 behind	 that	 to	which	 one	 could	 appeal.	
Just	like	the	bees	having	a	queen	bee	who	rules	in	the	hive,	the	church	
required	an	equivalent.	At	least,	this	was	what	was	argued	by	James	
Law,	Bishop	of	Orkney.	He	maintained	 that	you	need	 the	 rule	of	 a	








of	 the	human	mind.	That	was	Reid’s	method,	 though	he	 refused	 to	
accept	that	there	were	analogies	to	be	drawn	between	how	the	mind	
works	and	 the	way	 the	physical	world	works.	 If	you	 read	his	great	


























relation	 to	 society	 and	 to	moral	 conviction.	This	 rejection	 included	
relying	on	revealed	religion	as	a	source.	In	this	way	he	made	many	































by	 the	extension	of	 this	capacity of sympathy	 to	 take	ourselves	out	
of	the	middle	of	the	picture	in	realising	that	these	distinctions	apply	







regarding	 the	 self.	 It	 is	 thought,	 reasonably	 correctly	 I	 think,	 that	























might	 be	 different	 in	 the	 process	 of	 interacting	 with	 others,	 first	
in	 the	 family,	 then	within	 a	 system	 of	 education.	 Language	 is	 also	
included	in	this	process	because	unless,	in	a	system	of	education,	we	






that	works	 there	are	 two	or	 three	 things	 that	you	have	got	 to	have.	
One	is	a	concept	of	justice.	What	is	appropriate	in	the	relationships	











Fourth	 –	 you	 have	 to	 have	 common	 a	 understanding	 concerning	
property.	Who	 owns	 what?	Who	 has	 a	 legitimate	 claim	 to	 what?	









he	was	 also	 a	 great	 supporter	 of	 the	American	 Revolution,	 though	
he	 died	 before	 the	 Declaration	 of	 Independence	 was	 signed	 in	
1776.	A	question	 that	was	sometimes	put	 to	him,	given	his	 support	
of	 the	American	Revolution	 and	developments	 in	France,	was	why	
he	was	not	a	Republican	here	 in	Britain.	Hume’s	response	was	 that	







To	conclude	–	consider	Hume’s	basic	 requirements	 for	 the	 survival	
of	 civil	 society	 and	 think	 of	 the	 riots	 last	 summer	 in	 London	 and	
elsewhere.	Hume	has	certain	points	which	I	 think	are	relevant.	One	
of	them	is:	If	society	is	being	driven	by	greed,	whether	the	greed	of	
the	 looters	 or	 of	 those	who	 insist	 on	 exorbitant	 levels	 of	 pay,	 then	
you	will	 begin	 to	destroy	 society.	Could	 that	 be	what	 is	 happening	









of	 those	who	were	 arrested	many	of	 them	come	 from	backgrounds	
where	the	family	no	longer	functioned.	If	you	look	at	the	educational	
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